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T o  tell th e  tru th ,  for som eone like m yself who lives in Japan, whose native language is 
Japanese, an d  whose p rincipal a rea  of research  is his own folk cu ltu re, the  w riting  of 
th is  review  has w eighed very  heavily  upon m e. L e t m e begin b y  explaining, therefore, 
the  reasons w hy the  task  has w eighed so heavily  upon m e.

F irs t  o f a l l , I  do no t th in k  th ere  exists in Japanese a t th e  p resen t m om ent the 
exact equ ivalen t of th e  concept ‘‘p u b lic” as used in  A m erican-E nglish  contexts. Sec
ondly, consciousness of the  p rob lem  expressed in  the  sub title  is, unfortunately , alm ost 
nonex isten t in  p resen t-day  folklore stud ies in  Japan . A nd finally, even though  the 
con tem porary  in form ation  env ironm ents defining “ cu ltu re” from  its m ost grassroots 
level a re , struc tu ra lly , th e  sam e h ighly  developed consum er societies in  b o th  cases, still, 
the  differences betw een Jap an  and the  U n ited  S tates a re  beyond im agination , w ith the 
resu lt th a t com plexities are  involved th a t cannot facilely be expressed by sim ple com 
parisons o r reflections on phenom ena, even if  one is dealing w ith  m useum  ad m in istra 
tio n  o r th e  everyday h isto rical consciousness b u ilt up  in local com m unities th rough  
m useum  adm in istra tion . T h ese  are the  th ree  p rincipal reasons beh ind  m y problem .

Even though  docum ents recorded  in  w riting  have been  so ub iqu itous in  Japanese 
society from  qu ite  early  on in  th e  m o d ern  age th a t they  w ere no th ing  unusual, the 
concept o f creating  “ arch ives” covering the  period  from  th e  M eiji R estoration th rough  
to th e  tw en tie th  cen tu ry  was weak. E ven today, desp ite  the  appalling volum e of 
p rin ted  works being  p roduced  and c ircula ted  daily, th e  lack of a society-w ide in fo rm a
tio n  system  to exercise com prehensive contro l over all of th em  and p u t th em  in to  a 
sta te  in  w hich  th ey  can all be referenced  casts a deep shadow  over everything. I 
im agine th a t anyone who has ever had  the  experience of try in g  to use the  lib ra ry  in a 
Japanese un iversity  w ould  have been  am azed an d  appalled  a t th e  difficulties involved. 
T h e  cu ltu ra l and social sciences are  th e  areas p a rticu larly  woeful in  th is  respect. If  
th e  situation  is such w ith  reg ard  to w ritten  docum ents, I need  no t describe th e  sorry 
state  of the  collection and arran g em en t of th e  oral data  th a t is the  p roper in te res t of 
folklore stud ies. F o r exam ple, in  recen t years requests have occasionally com e from  
overseas fo r th e  p roduction  and  ready  accessibility  o f a com prehensive data base on 
Jap an ’s folklore, as a resu lt o f such in te rn atio n al folklore com parison projects as those 
u n d e r way in  th e  U n ited  S ta tes and  o th er countries . O n such occasions it has req u ired  
a g reat deal of effort to  explain  to and  convince the  in q u ire rs  th a t, regrettab ly , folklore 
study  in Jap an  does no t have the  h isto ry  o r the  experience to m ake in form ation  acces
sible in  a fo rm  th a t w ould be  of any use to  such projects. T h is  has led  to th e  painful 
m isunderstand ing  am ong overseas researchers th a t “ folklorists in  Japan are  no t frien d 
ly .” B u t folklore stud ies in  Japan , and  of course folklorists as well, are in  reality  not 
as seclusionist o r an ti-fo reign  as Jap an ’s capitalists. I f  th e  b are  tru th  is to  be  known, 
th e  real s ituation  is th a t, because th ere  is such  a gap betw een the  h isto ry  of folklore 
stud ies in  Jap an  and th e  h isto ry  of folklore stud ies in the  U n ited  S tates, nobody even 
knows how  to beg in  b rid g in g  th a t gap.

As I read  th ro u g h  th is  book, w hat I felt m ost keenly was th is difference in  tra d i
tions regard ing  folklore stud ies, th is difference in  a ttitudes tow ard  dealing w ith  “ the 
p re sen t” on th e  basis o f the  con tinu ity  o f trad ition . T h u s , to  take a recent exam ple, 
in  th e  1980s th e  T akesh ita  C ab ine t passed som e ‘‘hom etow n village revitalization” 
legislation, as a resu lt o f w hich m any  folklore m useum s w ere b u ilt th roughou t the
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coun try , and jo b s fo r folklore scholars w ere increased b y  the  creation  of posts for 
cu ra to rs  and researchers. Y et th ere  was absolutely no m ove on th e  p a r t of folklore 
scholars to  do som e constructive  th in k in g  abou t th e  m eaning  of w hat was be ing  done. 
T h ey  had alm ost no consciousness o f be ing  involved in the  preservation , m anagem ent, 
and  ed iting  of “ h is to ry ” and in  th a t sense o f c o n trib u tin g  to the  m aintenance of p resen t 
society and th e  creation  of th e  fu tu re . All they  w ere th ink ing  about was th e  k ind of 
stim u lus, o r no t inconsiderable sum  of m oney, th a t had  com e to  be  paid  for the  routine  
w ork (w hatever its  quality) th ey  had  been  doing so m indlessly  till th e n ~ o n ly  about 
how  m uch  b igger a salary  they  w ould get, o r in som e cases how  b e tte r  th e ir  chances 
w ould now  be of getting  posts th a t had  h ig h er social p restige . N o t a single researcher 
in th e  cu ltu ra l o r social science areas a t th e  tim e , le t alone folklore scholar, conceived 
of, or was even able to conceive of, folklore scholars jo in in g  hands w ith  specialists in 
m useology or lib ra ry  science and com ing ou t w ith  som e constructive sta tem ents regard 
ing  th e  p reservation  and m anagem ent o f “ h isto ry .”

F o r som eone like m e w ho has experienced such b leak  conditions, every one o f the 
p apers in  th is  book contained  enough to  add to m y  depression. Since I do no t have 
sufficient background to  pass accurate ju d g m en t on each ind iv idual paper, nor sufficient 
grasp of th e  social and h isto rical contexts o f com m unities in  th e  U n ited  S tates, I m ust 
perforce refra in  from  detailed  com m ent, b u t I feel th e  m ere  fact th a t a conference on 
th is k ind  of th em e  could  be held  a t th e  level o f a learned  society, w ith  so m any  d if
fe ren t papers p resen ted , covering such a w ide range o f topics, is p roof th a t U n ited  
S ta tes folklore study  continues to  be v itally  involved in “ the  p resen t.’，

I am  w orking on th e  in te llectual h isto ry  of th e  developm ent of any social science 
(therefore, n o t folklore study  only) in  Japan  in w hich fieldwork is the  p rincipal m ethod, 
and for th is  reason I found  the  papers by E rika B rady and Je rro ld  H irsch  very  in te r
esting. T h e  paper by  Elaine Eff, based on h e r experiences in  B altim ore, was a s tim u 
lating  one; am ong o th er th ings, it b rough t hom e th e  differences in  social and historical 
background betw een th e  s ituation  th e re  and in  Japan , w here , though  the  sam e task of 
u rb a n  folklore was tackled  over th e  past ten  years and m ore, folklore s tudy  took p a rt in 
th e  “ invention  of trad itio n ” only th ro u g h  advertising  data  and th rough  leaving th ings 
to  advertising  agencies. T h e  p ap er by  M iriam  C am itta , given a title  w ith  a som ew hat 
poetic  im age, “ T h e  Folklorists and H ighw ay,”  p rov ided  m uch  food for though t, fitting 
in  as it d id  w ith  a p ro b lem  o f th e  past ten  years o r so h ere  in Japan, w here asphalt 
surfaces a re  laid  dow n on  even the  rem otest m o un ta in  roads. A nd the  unpreten tious 
pap er by  M ary  H ufford , w hich  touches upon  even the  e th ics of fieldworkers, is sugges
tive  in  regard  to the  p rob lem  of jou rnalism  and th e  m edia.

A t the  end I w ould like to  b rin g  up  a personal doub t. A lthough we are dealing 
w ith  folklore studies, w hich sim ila rly  uses fieldwork as its w eapon and takes as one of 
its p rincipal objectives e thnographic  o u tp u t, I h ad  the  im pression th a t all the  folklore 
scholars in  the  U n ited  S ta tes whose w ork is conta ined in  th is book possess in com m on 
an a ll-em bracing  confidence in  th e  w ord  people, as well as in  the w ord  public th a t p re 
sum es it. W hy is th is? W hat so rt of th in g  is th a t ideology th a t still supports A m eri
can  dem ocracy so firm ly, a concept th a t, seen from  the  perspective o f a re siden t on this 
d istan t island  co u n try  in  th e  F a r  East, is so very  typical? F o r m e, whose place of work 
is p resen t-d ay  Japan , w hich  has, by  m eans of a shortsigh ted  ru sh  in to  m odernization , 
b ro u g h t in to  be ing  a m ass society densely populated  by people w ith  a school education 
th a t is as system atic as a factory  and who have, as a resu lt, an im providen tly  h igh  rate 
of literacy, w hat it is th a t is b eh in d  th a t feeling of confidence was a p rob lem  of u n d e r
stand ing  ano ther cu ltu re , and  in th a t sense an e thnographic  puzzle. Perhaps the  kind 
of heaviness of sp ir it I re fe rred  to a t the  beg inn ing  of th is  review  is closely connected
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w ith  th e  fact th a t in tellectuals living in  Japanese society today are qu ite  unable to have 
th e  sam e all-em bracing  confidence in regard  to the  realities th a t correspond to  words 
like community, society^ and people.

In  a society in  w hich  th e re  cannot be  a com plete tru s t  in  community, society, and 
people t w hat does “ p u b lic” m ean? Perhaps th is  is no t ju s t  a p rob lem  for folklore study.

O t s u k i  T akah iro
T okyo U n iversity  o f Foreign  Studies
Tokyo

G ilm o re , D avid D . Manhood in the Making: Cultural Concepts o f Mascu
linity, New Haven & London: Yale University Press, 1990. xiii+258 
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T h e  study  of gender began  w ith  M e a d  (1949), w ho insisted  th a t it is a p rob lem  of cu l
tu ra l d e te rm in ism , no t one of bioloery. T oday , fem in ist studies on sex and gender 
have m uch  advanced ou r know ledge of w om en’s roles. H ow ever, the  p rob lem  of 
m ascu lin ity  still suffers from  th e  ‘‘taken for g ran ted ” syndrom e.

W h at does it m ean  “ to be a m an ” in  d ifferent cu ltu res a round  th e  w orld? M a n 
hood in the M aking  a im s a t answ ering th is  question  th rough  a cross-cu ltu ra l study  of 
m anhood  and m asculin ity . E x tended  cases o f m ale ideologies a re  taken from  e th 
nographies covering hun tin g -g a th erin g  bands to  postindustria l c iv i l iz a t io n s .1  he peo 
ples taken up ha il fro m  th e  M ed ite rranean , Japan , C hina, In d ia , aboriginal South 
A m erica, O ceania, E ast A frica, ancient G reece, and  m odern  N o rth  A m erica. F inally, 
tw o androgynous peoples are taken  up  as exceptions.

T h e  au th o r suggests th a t in  m any  societies (bu t, significantly, no t in all) certain  
convergences are fo u n a  in  concepts, sym bolizations, and exhorta tions o f m asculin ity ; 
uDiquity ra th e r th an  un iversality  exists in  m ale im agery  a round  th e  w orld (3). U b i
qu ity  m eans th a t ideas such as being  a “ re a lm a n ” is a p rize  to be struggled for, a rigorous 
test o f skill, pow er, or endurance, and th e  exhorta tion  to  act like a m an  can be  found 
in  a g reat n u m b er o f societies. H e  finds th e  ra ison d*etre o f tin s ub iq u ity  in  w hat he 
calls th e  m anhood  puzzle and suggests th a t th e  answ er to it m u st lie in  cu ltu re , and th a t 
“ we m ust try  to  u n d erstan d  w hy cu ltu re  uses o r exaggerates biological potentials in 
specific w ays” (23).

G ilm ore begins w ith  a study  of “ m achism o” in A ndalusia in  South  Spain , w hich 
is his own field of research. He insists that men are made, not born, because he argues 
th a t m anhood  ideals m ake an  indispensable con trib u tio n  bo th  to  th e  con tinu ity  o f social 
system s and to th e  psychological in teg ration  o f m en  in to  th e ir  com m unities (3). H e 
also finds a co n tin u u m  of m anly  im ages and codes, a slid ing scale o r polychrom atic 
spec trum . M any  societies em phasize m ale ideology, and m achism o represen ts b u t one 
ex trem e on  th is  scale. N ex t, som e peoples like the  C hinese, th e  Japanese, and m odern  
u rb an  A m ericans fall som ew here neare r th e  cen ter. T h e  androgynous peoples re p re 
sent the  opposite  ex trem e (222).

M any  societies fostering  a m ale im age of m achism o are relatively com petitive and 
egalitarian . T h e re , m en  m u st fight fo r th e  scarce resources on behalf o f th e ir  groups. 
T h e  m ale roles a re  to  im pregnate  w om en, p ro tec t dependents from  danger, and provide 
for k ith  and k in  (223). M ale ideology functions as “ an  inducem en t for h igh  p e r
form ance in  th e  social struggle for scarce resources, a code of conduct th a t advances


